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THE PROBLEM OF GIVING 
Though the subject of Christian giving is not a doctrinal 

issue it has practical values that make its study both im
portant and profitable. In almost any conceivable type of 
Christian activity, the matter of money is almost certain 
ultimately to be considered. At no other point than in the 
realm of giving do the ideals of Christian living so closely 
touch the mundane world in which we live. Whatever, there
fore, the study of this doctrine may lack in theological con
tent is more abundantly made up in the practical benefits 
received. 

I. THE IMPORTANCE IN SCRIPTURE OP GIVING 

A general survey. It is clear from the abundance of ref
erences that the writers of Scripture were well aware of the 
importance of giving in a godly life. They certainly shared 
none of the mistaken ideas of many moderns who, under the 
guise of a superficial piety, would place money matters on 
a far lower spiritual plane than other doctrines and accord 
it little, if any, recognition as a form of true worship. Paul 
illustrates the proper importance to be accorded giving in 
his first epistle to the Corinthians. The incomparable treatise 
on the resurrection found in the fifteenth chapter is unques
tionably one of the most elevated and penetrating discus
sions of spiritual truth to be found in all the Bible. Yet, 
without a break or any semblance of an apology, the apostle 
concludes his discussion of the resurrection and goes on to 
say, "And now concerning the collection. . . ." Clearly he saw 
no incongruity in bringing the two doctrines together. 

But when further it is considered that the Bible abounds 
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with commands, practical suggestions, warnings, and ex
amples, all concerned with the matter of giving, the subject 
takes on vastly increased importance. Everywhere miserli
ness, greed, and avarice are denounced, and generosity, hos
pitality, and charity extolled. Especial note should be taken 
of the repeated warnings against covetousness such as Colos-
sians 3:5, that speaks of "covetousness which is idolatry," 
and reveals the horror of God at the root-sin of the non-
giving believer, comparing it, even, to frightful idolatry. 

Giving, a fellowship. It may be noted, also, that the Greek 
word, κοινωνία, used to denote the closest relationship be
tween the Lord and the believer, is also employed to desig
nate the collection for the poor (cf. 2 Cor. 8:4). Both are 
truly a "fellowship" of highest spiritual character. 

Redemption money. As a final indication of the importance 
of money in the life of God's people, it is most significant to 
observe that the law of Moses required every first-born male 
among the Israelites to be redeemed by the payment of five 
silver shekels. This was necessary in order to buy him back 
from the hand of Jehovah who had declared, "The first-born 
is mine." This rite spoke most plainly of the coming First
born One who alone would require no ransom money. The 
very fact that Jehovah did accept money as the redemption 
price for the first-born should answer all claims that money 
is too sordid to use in connection with spiritual things. 

Modern practice compared. Despite the evident promi
nence of money and giving in the Scriptures, and the exist
ence of most detailed instructions on giving for believers of 
every dispensation, it is at this very point that Christians 
have gone farthest astray from Biblical principles. As one 
writer declares: "In other things believers have everywhere 
zealously declared the Bible to be their only rule of faith 
and practice; but in the matter of giving we have given 
ourselves a great deal of latitude, considered our own per
sonal convenience, resorted to our own plans, adopted our 
own proportions, chosen our own way of doing things, and 
have scarcely thought to inquire whether our Lord and 
Master had given us any directions in the Scriptures con-
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cerning the giving of money for the carrying on of His 
worship and work. The Bible has been left out and all sorts 
of human inventions have been adopted to raise money. 
We have chosen our own way and have not hearkened to the 
law of the Lord."1 

If the Biblical view of giving as an act of worship be 
accepted and physical resources be regarded as a steward
ship received from the Lord's hand, believers would doubt
less be the more surely concerned to discover exactly what 
the Bible has to say about these important things and estab
lish their giving practices upon true Biblical principles. 

II. THE METHOD OP TREATMENT 
Dispensational distinctions observed. It will not be suffi

cient merely to list all Scriptural references to giving and 
from the ensuing compilation deduce a proper Biblical pat
tern for present-day practice. The problem is more complex 
than that. In pursuing this study it must be borne in mind 
that the Bible records more than one rule of life since it 
deals with more than one group of saints. There are, for 
instance, clear distinctions to be observed between Jew, Gen
tile, and the church of God. Each group is different from 
the others in its required observances, promises, warnings, 
destiny, and, not least of all, in its plan for giving. These 
differences must be defined and maintained or hopeless 
confusion can only result. Much of the blame for the unend
ing pleas for money that are the plague of the church today 
may be laid squarely at the door of an improper exegesis of 
Scripture, based upon failure to observe the above-mentioned 
distinctions. 

The wider field of stewardship excluded. It may be fur
ther stated that this thesis makes no attempt to survey the 
wider field of stewardship, either in the Old or New Testa
ments. Stewardship has been defined as "the administration 
of the material and spiritual possessions entrusted to men 
by God for the advancement of His kingdom."8 This is a 
much larger sphere than that of mere giving, involving the 

Charles A. Cook, Stewardship and Missions, pp. 92-93. 
2Herman C. Weber, The Horizons of Stewardship, p. 115. 
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use of personality, time, talent, influence, privileges, and all 
one's possessions; but since the giving of money is the final 
test of stewardship even as the open pocketbook is one of 
the greatest proofs of regeneration (note Zacchaeus, and 
also the early Christians in Acts 4), it will be found suffi
cient ground on which to determine the Scriptural responsi
bilities of the New Testament steward in this dispensation 
of grace. 

New Testament doctrine developed. It will be left to a 
later section to discuss the intimate relationship of giving 
to the underlying principles of grace that characterize this 
present age. It must be necessary first, to avoid any confu
sion, to take up briefly the problem of the tithe and examine 
some of the many claims which attempt to apply this system 
of tenth-giving to the Christian under grace. Having held 
carefully to the dispensational distinctions of the law and 
grace systems, it will then be in order to set forth, by an 
inductive process, the New Testament doctrine of giving 
relating to the believer of this age. This will involve a 
minute consideration of the major passages involved and a 
summary of the contributions of scattered passages. The 
results of this study will then be related to the age-enduring 
principles of grace, discussing briefly the New Testament 
idea of stewardship and showing the tremendous force of 
love as a motive for giving as opposed to coercion. The last 
portion will summarize the results of this study and reach 
a positive conclusion concerning the present-day believer's 
responsibilities under a system of grace-giving. 

The two-fold aim. The aim of this thesis is not alone to 
collect and systematize the salient facts concerning giving in 
the New Testament, but to present those facts in such a 
form as to render them of real practical value. In agreement 
with this, every effort will be made to draw from the ab
stract truth presented some practical suggestions to guide 
in the actual practice of giving. 

THE QUESTION OF THE TITHE 
Almost without exception the literature examined pre

paratory to writing this thesis had declared unequivocally that 
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tithing was God's plan for Christian giving today. The ex
tent to which this idea prevails among contemporary Bible 
teachers and churchmen is phenomenal. Yet in the face of 
this almost universal acceptance of the tithe, Scriptural evi
dence constrains us to reject it as not applicable to the 
believer under grace. It is purposed now to examine the 
arguments presented in support of the tithe for this age and 
to point out the basic errors thereof. These arguments may 
be considered under two general headings: those arising 
from a misapplication of the law of Moses; and those based 
upon a supposed universal responsibility to tithe stemming 
from the existence of the tithe before the law was given. 

I. THE TITHE AND THE LAW OF MOSES 
The tithe a part of the law. It is not difficult to ascertain 

the fact that the law of Moses commanded tithing. Leviticus 
27:30-33 reads, "And all the tithe of the land, whether of 
the seed of the land, or of the fruit of the tree, is the LORD'S : 
it is holy unto the LORD. And if a man will redeem aught of 
his tithe, he shall add unto it the fifth part thereof. And all 
the tithe of the herd or the flock, whatsoever passeth under 
the rod, the tenth shall be holy unto the LORD. He shall not 
search whether it be good or bad, neither shall he change 
it : and if he change it at all, then both it and that for which 
it is changed shall be holy; it shall not be redeemed." 

This tithe was known as the Lord's tithe, or, because it 
was given to the Lévites, sometimes as the Levite's tithe. In 
Deuteronomy 14:22-27 a second, or Festival, tithe is de
scribed and in Deuteronomy 14:28-29 a third tithe, to be 
taken every three years, is mentioned. These three tithes 
were made compulsory upon Israel, and were referred to as 
commandments. "These are the commandments which the 
LORD commanded Moses for the children of Israel in mount 
Sinai" (Lev. 27:34). 

It is plainly evident that the tithe was an important 
factor in the divinely given economy of Israel. Not only 
were the Lévites dependent upon it for their living (in turn 
paying their tithes to the high priest), but much of the 
temple expenses was met by the tithe and the poor and 
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dependent of the land looked to the tithe-law for succor. 
Under the law the tithe was, unquestionably, the divine plan 
for supporting and maintaining God's priests in their inter
cessory and sacrificial work. This may be freely and gladly 
admitted. But it is quite another thing to take that which 
belonged to the nation, Israel, and which supported a group 
of robed and mitred priests, who offered daily bloody sac
rifices for the remission of the sins of one nation, and apply 
it to a heterogeneous body of Jews and Gentiles in which 
each individual is himself a priest, who rest for eternity 
upon the once-for-all offering of the Lamb of God, and whose 
message is to be preached to every creature under heaven. 
This is, indeed, a different matter. Yet despite these evident 
distinctions scores of books and pamphlets roll from the 
presses each year in which tithing is declared to be the 
only scriptural method of giving, which specious claim is 
supported by frequent references to Jewish commandments. 

The following is an example: "God leases His property 
to us for the brief time that we have possession of it on 
earth and God has a definite plan for a division of the in
come. He, as the owner, proposes to allow us, as the lessee, 
to retain nine-tenths of all that is made and asks that at 
least one-tenth be kept apart from the rest sacred to His 
service. This one-tenth is 'holy unto the Lord' (Lev. 27:30). 
The word 'holy' is the same word used in reference to the 
holy things of the temple and the holy sabbath. . . . This 
holy tithe we are ordered to bring into God's storehouse 
(Mai. 3:10)."3 

Of course, this legalistic admixture of Jewish and Chris
tian truth arises from a failure to differentiate in the Bible 
between what properly belongs to Israel and what may be 
claimed by the church. The basic error is that of regarding 
Old Testament and New Testament saints as identical in 
character and destiny, thus applying all promises in the 
Old Testament to the church, indiscriminately. Such careless 
exposition obviously precludes any true study of Scripture 

8From a pamphlet entitled God's Financial Plan, by M. E. Dodd, published 
by the Executive Committee of the Southern Baptist Convention. 
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and accounts for the hopeless confusion found on every 
hand. 

The law a ride of life. Though it is not the purpose of 
this thesis to present a full-orbed discussion of the distinc
tions obtaining between law and grace, or the church and 
Israel, nevertheless no proper treatment of the tithe can be 
attained without viewing it in its proper setting as an inte
gral part of the Mosaic law. This law, comprising in its 
larger sense the Decalogue, the moral commandments, and 
the ordinances, constituted a complete rule of life for the 
nation Israel. 

Lewis Sperry Chafer writes of it thus: "This rule of 
life was revealed from God and accepted by Israel at Sinai, 
and was at no time addressed to the nations of the world. 
It was a peculiar form of government for a peculiar people, 
and accomplished a peculiar purpose in condemning the 
failure of man and in leading him to Christ. Its full detail 
is revealed in the writings of Moses; but the history of 
Israel under the law occupies the rest of the Old Testament, 
and the major part of the Gospels up to the record of the 
death of Christ. . . . The Law of Moses was complete within 
itself. It was sufficient to regulate the conduct of an Israel
ite under every circumstance that might arise."4 

This law was in the nature of a merit-system, i.e., it 
offered rewards for obedience and exacted severe penalties 
for failure. This legal character is everywhere opposed, in 
the New Testament, to the teachings of grace. The two are 
set in clear contradistinction by Romans 11:6: "And if by 
grace, then is it no more of works: otherwise grace is no 
more grace. But if it be of works, then is it no more grace ; 
otherwise work is no more work." 

Further, it is positively declared that the law is done 
away as a rule of life, and for the Christian a rule of grace 
is put in its place. A few Scriptures will suffice in proof. 
John 1:16-17: "For the law was given by Moses, but grace 
and truth came by Jesus Christ." Galatians 3:19-25 : "Where-

4Lewi9 Sperry Chafer, Systematic Theology, IV, 205. 
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fore then serveth the law? It was added because of trans
gressions, till the seed should come to whom the promise was 
made . . . that the promise by faith of Jesus Christ might 
be given to them that believe. But before faith came, we 
[Jews] were kept under the law, shut up unto the faith 
which should afterwards be revealed. Wherefore the law 
was our schoolmaster to bring us unto Christ, that we might 
be justified by faith. But after faith is come, we are no longer 
under a schoolmaster." Romans 6:14: "For sin shall not 
have dominion over you : for ye are not under the law, but 
under grace." Ephesians 2:15: "Having abolished in his 
flesh the enmity, even the law of commandments contained 
in ordinances." 

It is the purest folly to maintain, as some tithe-proclaim-
ers do, that only part of the law was done away and the 
moral requirements of the law are still binding. To say this 
is to fail to view either the law or grace as a complete rule 
of life, suggesting that one must borrow from the other in 
order to subsist. It is true that certain principles are common 
to each system, but neither requires any portion of the other 
to complete it. 

Chafer says in point: "In applying the teachings of grace 
it is legitimate to point out that a similar principle obtained 
under the Law of Moses, thus to demonstrate that the pre
cept in question represents the unchangeable character of 
God; but it is both unscriptural and unreasonable to apply 
the teachings of the Mosaic system directly to the children 
of grace. Since both the Law of Moses and the teachings of 
grace are complete in themselves, neither one requires the 
addition of the other, and to combine them is to sacrifice 
all that is vital in each."5 

Since two New Testament passages (Rom. 8:6-7, 2 Cor. 
3:7-13) plainly state in unequivocal fashion that the Ten 
Commandments are abolished after the death of Christ, and 
these commandments were the very heart and soul of the 
Mosaic law, it is extremely unlikely that they should be done 
away and the more minor moral commandments (as tith-

%Ibid„ IV, 243. 



Giving Under Grace 325 

ing) should remain in effect. As a matter of record, this 
writer was unable to find any tithe-supporter who claimed 
that the portion of the law which included tithing was still 
valid, who did not also hold that the Ten Commandments 
were yet in effect as well. But the above-mentioned passages 
are unmistakable in declaring that the Decalogue is abol
ished. For the sake of clarity, furthermore, to say that the 
present-day believer is not under law is not, of course, to 
suggest the only alternative is lawlessness. Grace, as a way 
of life, provides all that is needed in the way of necessary 
restraint from evil. 

It should be clear, then, that the tithe, as part of a legal 
system, does not and cannot apply to a Christian under 
grace. The tithe was compulsory. Grace never compels. The 
tithe was a debt payable to God, not a gift. Grace cancels 
all debts and accepts only gifts. The tithe was a part of the 
law. Grace has abolished law. 

The tithe and the Sabbath. A peculiar phenomenon ob
served in studying the literature of the tithe-advocates is 
the almost unfailing comparison of the tithe-law to Sabbath 
observance. We quote a few examples: "The laws of the 
tithe and the Sabbath are fundamental laws of God and are 
the A Β C's of stewardship."8 "The question is often asked : 
'If tithing is so important why did not Jesus say more about 
it?' Is the Sabbath important? Can you find in His teaching 
any stronger endorsement of the law of the Sabbath than 
of the law of the tithe?" 7 "The laws of which I speak today 
we call 'twin' laws because they are so much alike. One-
seventh of man's time and one-tenth of his income belongs to 
God in a special sense."8 "True, there is no formal re-enact
ment of the law of the tithe. But why should such a formal 
re-enactment be looked for? The law had not become obso
lete; it was not indifferently observed. On the contrary it 

•From a pamphlet, Stewardship Born of God by J. N. Rayzor, published 
by the Baptist Standard Publishing Co., Dallas, Texas. 

7From a pamphlet, Questions and Answers about Tithing, by a Layman, 
published by The Layman Co., Chicago. 

•John G. Alber, God's Twin Laws, p. 3. 



326 Bibliotheca Sacra 

was conspicuously honoured in the observance. Similarly 
there is no formal re-enactment of the Sabbath law; but 
Christians recognize the law respecting the seventh of time, 
and by a parity of reasoning should recognize the law re
specting the tenth of substance."9 

At no other point is the basic error of tithe-adherents 
more in evidence than in this comparison of the tithe and 
the Sabbath, contending that both are still in effect. Again, 
it is not within the scope of this study to present all the 
distinctions that obtain between the Jewish Sabbath and the 
observance of the Christian Lord's Day. Suffice it to say 
that massive evidence exists to sustain the claim that the 
Jewish Sabbath is abolished, along with the rest of the legal 
system; that a new day, Sunday, has been given to the 
church to observe in a manner befitting the character of 
grace; and that the two days are of such a different char
acter that no observable similarities between them exist 
except that they are both twenty-four hours long. 

We again quote Chafer: "The original heresy of the 
church was the attempted admixture of law and grace 
teachings. It is one of the most destructive heresies of the 
present hour, and at no point of contact do the opposing 
principles of law and grace become more clearly crystallized 
than in the question of the exact day which is to be observed. 
There is no Christian Sabbath. The new day which belongs 
to grace is in no way related to the Sabbath. Observance 
must be of either one day or the other. To commingle them, 
as every legalist does, is to frustrate grace."10 

If the tithe and the Sabbath are to stand or fall together 
as respects the church, it is the positive testimony of the 
New Testament that they both must fall. The Christian is 
not bound to observe either. It is true an individual may, by 
his own choice, impose a law obligation upon himself. But 
in such a case God is not bound to recognize any such self-
imposed legalism. Rather the Scriptures strongly decry such 
abhorrent confusion of law and grace and unhesitatingly 

eHenry Lansdell, The Sacred Tenth, I, 172. 
10Chafer, op. cit., IV, 115. 
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declare that such an one "is a debtor to do the whole law." 
To be thoroughly consistent, a believer in this dispensa

tion who feels under obligation to tithe should also keep 
every other feature of the Mosaic system. He should observe 
Saturday as a day of rest, taking strict care not even to do 
so much as pick up sticks on that day; he should offer the 
prescribed sacrifices in the properly appointed places; if a 
male, he must be circumcised; and he must scrupulously 
avoid defilement in the foods he eats and the things he 
touches. To do less than this, if the obligation of the tithe 
be accepted, is to openly disobey the injunction of Scripture. 
But tithers are not so consistent. In fact they display the 
wildest disregard for the word of Scripture in their prac
tice of tithing. The very passages which they call to their 
support explicitly state that the tithe is to be paid to the 
Lévites; but where are they to be found today? Further, 
the tithe is expressly designated for the support of the 
priesthood; but when every believer is a priest to whom 
is it to be paid? It may be noted, too, that the blessings 
promised to the obedient tither were all of a physical or 
material nature; but the Christian under grace is said to 
be blessed with all spiritual blessings in Christ Jesus (Eph. 
1:3). 

Summary of arguments. It should be plain, from the evi
dence here presented, that a failure to distinguish clearly 
between Israel and the church, Judaism and Christianity, is 
the fundamental error of tithing-advocates. When these 
Scriptural distinctions are made, the proper place of tithing 
is clear. Since the foregoing has been somewhat lengthy, 
a summary of the arguments advanced against a present-
day obligatory tithe because of the law of Moses will be 
presented. (1) The tithe, as an integral part of the Mosaic 
law, is done away for the Christian. (2) Obligation to tithe 
demands fulfillment of all other Mosaic requirements. (3) 
The law, of which the tithe is a part, was never given to 
Gentiles but to Israel only. (4) The tithe is opposed by its 
very character to grace as a rule of life. (5) Tithing can no 
longer be practised in the proper, divinely prescribed man-
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ner; therefore, should not be practised at all. (6) The bless
ings of the tithe were material, but those of the church are 
spiritual. 

II. THE TITHE BEFORE THE LAW 

It is encouraging to note that not all tithe-payers rely 
upon a misapplication of the Mosaic commandments to sup
port their practice. Many feel the weight of the arguments 
that the law is not binding upon the Christian and look 
elsewhere in Scripture for texts to bolster their practice. 
They are not slow to point out that there are instances of 
tithing before the law was given, and because of these they 
maintain tithing is a universal responsibility. These tithing 
incidents must now be examined in order to test the validity 
of the deductions based on them. 

Three instances of alleged tithe-paying before the law 
are commonly noted in the Scriptures, The passages desig
nated are Genesis 4:3-7, Genesis 14:17-20, and Genesis 28: 
20-22. The latter two, concerning Abraham and Jacob, are 
unquestionably genuine cases; the first, regarding Cain and 
Abel, may be seriously questioned. An examination in detail 
of each passage follows. 

The case of Cain and Abel. The reading of the Massoretic 
text of Genesis 4:3-7, which is followed in most English ver
sions, excludes any suggestion of tithing by Cain and Abel. 
There is simply the mention of the presentation of the offer
ing of the first-fruits unto Jehovah, which is certainly not a 
tithe. The tithe adherents find support only in the Septuagint 
reading of the passage, though no important change occurs 
except in the sixth and seventh verses. The Authorized Ver
sion translates the Hebrew thus: "And the LORD said unto 
Cain, Why art thou wroth? and why is thy countenance 
fallen? If thou doest well, shalt thou not be accepted? and 
if thou doest not well, sin lieth at the door." 

Against this, Henry Lansdell, a champion of the tithing 
cause, translates the parallel passage in the Septuagint thus : 
"And the Lord God said to Cain, Wherefore didst thou be
come vexed, and wherefore did thy countenance fall? If 
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thou didst rightly offer, but didst not rightly divide, didst 
thou not sin? Hold thy peace."11 Based on the phraseology 
"if thou didst rightly offer, but didst not rightly divide," 
Lansdell infers that no sin was attached to Cain because of 
the kind of offering he brought, but because he did not tithe 
(rightly divide) it. Other tithe advocates follow him in this. 

At the outset it may be said that Lansdell's translation 
of the Septuagint text is very faulty. Whether deliberately 
or otherwise, he has left out the word not from the phrase 
in question, which, when reinserted, exactly reverses the 
Ουκ έαν ορθώς προσενέγκης, ορθώς δε μη διέλης, ήμαρτες;1*. This 
should be translated, "If thou didst not rightly offer, and 
didst not rightly divide, didst thou not sin?" It will be clear 
from this that Cain's sin was properly twofold: he did not 
offer the correct offering, and it was not properly divided. 
In respect to this last it may be noted that neither the Greek 
nor the Hebrew texts call Cain's offering a first-fruits, but 
Abel is distinctly said to have brought of the firstlings of 
his flock. There is in this a strong inference that Cain refused 
to bring the true first-fruits of his crop, which was probably 
of a high quality, and brought, instead, an inferior portion. 
This would be what was meant by not rightly dividing, or, 
as Thayer reads, rightly distributing.11 

The case of Abraham. On the other hand, there is the 
clearest evidence that the patriarch Abraham paid tithes on 
at least one occasion to Jehovah's priest, Melchizedek. The 
passage referred to is here quoted: "And the king of Sodom 
went out to meet him after his return from the slaughter 
of Chedorlaomer, and of the kings that were with him, at 
the valley of Shaveh, which is the king's dale. And Melchi
zedek, king of Salem, brought forth bread and wine: and he 
was the priest of the most high God. And he blessed him, 
and said, Blessed be Abram of the most high God, possessor 
of heaven and earth: and blessed be the most high God, 

1'Lansdell, op. cit., p. 41. 
1'Alfred Rolfs, editor, Septuaginta, p. 5. 
i a J . H. Thayer, Greek-English Lexicon of the New Testament, in loc. 
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which hath delivered thine enemies into thy hand. And he 
gave him tithes of all" (Gen. 14:17-20). 

This incident is also referred to by the writer of He
brews, in part, thus: "Now consider how great this man 
[Melchizedek] was, unto whom even the patriarch Abraham 
gave the tenth of the spoils" (Heb. 7:4). 

Though this episode is the first recorded account of tithe-
paying in the Scripture, it seems reasonable to infer from 
it that tithing had been practised for some time previously, 
not only by Abraham but by many of the earliest peoples. 
A. H. Sayce, writing on ancient Palestine, says of Abra
ham's tithing: "This offering of tithes was no new thing. In 
his Babylonian home Abram must have been familiar with 
the practice. The cuneiform inscriptions of Babylonia con
tain frequent references to it. It went back to the pre-
Semitic age of Chaldaea, and the great temples of Babylonia 
were largely supported by the esra or tithe which was levied 
upon prince and peasant alike. That the god should receive 
a tenth of the good things which, it was believed, he had 
bestowed upon mankind was not considered to be asking too 
much. There are many tablets in the British Museum which 
are receipts for the payment of the tithe to the great temple 
of the sun-god at Sippora, in the time of Nebuchadnezzar and 
his successors. From one of them we learn that Belshazzar, 
even at the very moment when the Babylonian empire was 
falling from his father's hands, nevertheless found an oppor
tunity for paying the tithe due from his sister."14 

From this it is evident that Abraham paid tithes and 
that the practice was of most ancient origin. In this tithers 
and non-tithers are fully agreed. But though agreement can 
be obtained on the facts it is not always possible to agree 
on the conclusions drawn from those facts. To begin with, 
it should be noted: (1) Neither the Genesis nor Hebrews 
account suggests that Abraham was under obligation to pay 
tithes to Melchizedek. Patently, his offering is of a purely 
voluntary nature stemming from his joy and gratitude over 

"Patriarchal Palestine, p. 175. 
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the great victory he had won. This being true, the passage 
cannot rightly be used to lay a tithe-obligation upon any 
and all others. (2) The tenth which he gave was only of the 
spoils and no inference may be substantiated that Abraham 
regularly paid tithes of all his substance. This is sometimes 
challenged by tithers,15 but Hebrews 7:4 distinctly reads, 
"the tenth of the spoils." (3) The analogy of this passage, 
as usually held by tithers, would imply that Christ as the 
antitype of Melchizedek should receive tithes. There is, 
however, not even the faintest hint of such a practice between 
Christ and His disciples in the New Testament, nor any 
command, direct or indirect, to follow such a procedure. 

Beside these weighty objections to the faulty conclusions 
drawn by tithers from this passage, there are other factors 
which militate against establishing a case for universal 
tithing-responsibility from this incident. One of the favorite 
asseverations of tithe-proponents is that Abraham is a type 
of the Christian, living under grace, and therefore his tith
ing should prove the need for ours. When faced by the refer
ence to Abraham in Romans and Galatians, this argument 
appears profound. But a careful study of these same refer
ences will show the tither's conclusions are again unsound. 

Space forbids a lengthy treatment of the New Testament 
references to Abraham, but it may be safely said that no
where is any more said of Abraham than that he was an 
example of one who is justified by faith, as against a false 
thought of being justified by the works of the law. When it 
is considered that all saints of all dispensations, whether 
before the Cross or afterward, have been justified in exactly 
the same way, what becomes of the contention that Abra
ham is peculiarly a picture of the church-saint? Abraham is 
compared to the Christian in this one point only; in every 
other, they are worlds apart. Though Abraham was saved 
by grace, and lived before the Mosaic law was given, this 
cannot, by any theological casuistry, be made to mean that 
his life was governed by the same gracious principles that 
apply only to the members of Christ's body, the church. In 

1§Lansdell, op. cit., I, 47. 
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a very real sense, Abraham could be said to be "under law" 
for in Genesis 26:5 we are told, "Abraham obeyed my voice 
and kept my charge, my commandments, my statutes, and 
my laws." What, therefore, may have been binding upon 
Abraham is not, by any means, necessarily obligatory to 
Christians. 

Of the character of the divine economy in this pre-Mosaic 
age, Chafer writes : "It is probable that the divine authority 
over men before Moses was of the nature of inherent law, 
which calls for a recognition on man's part—however re
vealed—of the inherent responsibility which the creature 
sustains to his Creator. . . . Inherent law is that to which 
the creature is inseparably related by creation . . . and for 
the believer it has had its perfect fulfillment in Christ along 
with every necessity which could have been laid upon him."1' 
The unwavering voice of the New Testament is to the effect 
that the Christian is related only to Christ and not to any 
law whatsoever, though that law come from God's own 
hand. Believers are responsible only to the Person, not to 
that which comes from the Person. The distinction may be 
delicate, but it is real. 

The case of Jacob. The only other record of tithe-paying 
in the pre-Mosaic period is found in Genesis 28:20-22, here 
quoted: "And Jacob vowed a vow, saying, If God will be 
with me, and will keep me in this way that I go, and will 
give me bread to eat, and raiment to put on, so that I come 
again to my father's house in peace; then shall the LORD be 
my God: and this stone, which I have set for a pillar, shall 
be God's house: and of all that thou shalt give me I will 
surely give the tenth unto thee." 

This passage reflects such a low spiritual and moral 
position as to render it scarcely worth refuting. The picture 
of the fugitive Jacob cunningly attempting to bargain with 
the mercy of Jehovah is a strange ground, indeed, upon 
which to build a holy structure of tithe-paying. But, in 
refutation, it may be flatly stated that Jacob's vow lends no 
support whatever to the cause of universal tithing. The very 

"Chafer, op. cit., IV, 158. 
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fact that it was a vow speaks of the voluntary nature of the 
act. If the tithe were an obligation, an outright debt, it is 
the highest form of insolence for Jacob to offer to "give" 
God what he had no right to withhold. As it is, his attempts 
to buy God's blessings reveal clearly his shallow spiritual 
character. But what Jacob felt free to vow or not to vow 
cannot be made compulsory to any other person, least of all 
to a Christian who is not under a legal requirement of any 
sort. What has already been said under the discussion of 
Abraham's tithe regarding the divine economy in the age 
from Adam to Moses applies here as well. 

Summary of arguments. In order to present a balanced 
picture of the arguments against tithing, a summary is pre
sented below of the objections to the view that tithing is 
binding upon Christians because it existed before the law: 
(1) In the two genuine instances recorded of tithing before 
the law, both are of a purely voluntary character and lay 
no obligation to tithe upon any other individual. (2) Neither 
incident pictures more than a single instance of tithe-pay
ing, and that on a special occasion. In the case of Jacob, it 
is not even said that a tithe was paid, but simply a vow 
taken to pay it and that by a most unreliable and unstable 
individual. (3) No command to tithe ever ensues in the New 
Testament, based upon these incidents. (4) The divine econ
omy under which Abraham and Jacob lived is not compar
able to the age of grace and the rule of life for present-day 
believers. What was obligatory to them cannot be made so 
to Christians, since Christians are related only to Christ and 
not to any law but the "law of liberty." 

III. THE CHARACTER OP THE TITHE 
It will be seen from the previous sections that the argu

ment for or against the tithe is not a matter of quoting a 
positive statement of Scripture as to its continuance or rejec
tion, but is determined by carefully noting and following 
the distinctions in Scripture between what applies to the 
church and what applies to Israel, and between grace on 
the one hand and law on the other. It should be understood 
that none of the foregoing arguments is leveled against the 
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practice of paying a portion of the income to God. The next 
installment will show clearly that the New Testament teaches 
proportionate giving. There is, even, no quarrel with giving 
ten percent of the income. It is the obligatory character of 
the tithe which is attacked, and the tithe, as an institution, 
is inherently obligatory. 

One tither correctly writes: "The distinction that the 
tithe is distinctly a debt and not a gift should never be lost 
sight of. The expression 'Give God the tithe' is not only 
wrong, but in a very literal sense is belittling God. You do 
not insult your banker by offering to 'give' him the interest 
you owe him, nor do you 'give' your grocer the amount of 
his bill. Yet neither is more of a debt than the tithe we owe 
to God."17 But nothing is more certain than that the Chris
tian, under grace, is free from legal obligations. As shall be 
demonstrated in another section, love is a far greater motive 
than coercion and is the only one which is commensurate 
with the character of grace. 
Great Falls, Montana 

(To be continued in the October-December Number, 1950) 

17From a pamphlet, Obedience the Master's Test, by a Layman, published 
by The Layman Co., Chicago. 
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