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GIVING AND GRACE PRINCIPLES 

The Scriptural phrase, "when the day of Pentecost 
was fully come," marks the introduction of a new age in 
human, affairs and a revolutionary change in the relation
ships between (Jod and man. So completely different from 
the old order were these new principles thus introduced, 
that now, after nearly two millennia, it is still true as it 
was then that men are dazzled by the brilliant promises of 
grace and can scarcely be persuaded to believe them. The 
external approach to God through natural means, as sacrifices 
and offerings, were no longer effective and the principle 
was declared that worship must now be "in spirit and 
in truth." A cataclysmic change was wrought by the death 
and resurrection of Christ that has entered into every 
phase of relationship between God and His own. It is not 
to be thought strange, therefore, that the ancient practice 
of giving should enter upon, a new and more vital ministry 
in the age of grace. 

Perhaps one of the clearest illustrations of the failure 
of any to grasp what it means to live by grace is the persist
ent effort of Christians to limit their relationship to Christ 
to spiritual things (affairs of the soul, mind and heart), and 
to exclude from that relationship all control of material 
things. This is a thoroughly false conception, but one that 
affects the modern believer more than he suspects. As one 
writer states: if the subconscious reasoning of most Chris
tians were reduced to writing, it would be about as follows, 
"Money, property, things, are essentially evil and filthy 
and must be separated from the things of the spirit. To be 
completely surrendered, I shall have to rid myself of all 
these—which I am not yet willing to do. I shall count these 
sordid material things as necessary evils and encumbrances, 
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meanwhile yielding to His control in spiritual things."2* The 
only antidote to this latent asceticism is a thorough appre
hension of the position of the New Testament giver as a 
steward. To this we briefly give our attention. 

I. THE NEW TESTAMENT STEWARD 

Lewis Sperry Chafer points out there are three Greek 
words in the New Testament that convey the thought of 
stewardship. These are, παιδαγωγός, a slave charged with the 
training and discipline of children ; επίτροπος, a slave having 
oversight of his master's estate; and οΙκόνομος, a slave who 
handles his master's pecuniary affairs.30 These combine to 
picture the believer under grace as a love-slave, dispensing 
his Master's» goods. Such a relationship implies that the 
steward, himself, owns nothing; all that he has is his 
Master's. 

The steward as a friend and partner. Though the earthly 
relationship of master and servant is often a very impersonal 
affair, the Scriptural pattern portrays a much more intimate 
association. In the fifteenth chapter of John the Lord Jesus 
declares to His disciples, "Henceforth, I call you not servants, 
but friends." These words, though in no sense implying 
equality, lift the believer to an infinitely higher plane than 
that of a mere slave. He is a slave, of course, and a steward, 
but he is also more than that—a friend and partner. "In 
the realm of Being our relationship is to God, Creator, 
Owner, Master, Lord, Redeemer, Saviour. . . . But in the 
realm of Doing another set of words defines the relationship : 
Elder-Brother, Friend, Co-laborer, Branch, Partner."31 This 
new relationship was unheard of in the old dispensation. 
They had only known two classes·: Lord and servant, master 
and slave, king and people. It was a startling thought that 
the Lord of glory would ever take His servants into the 
secret of His counsels and call them His friends! 

But to be a servant is easier than to be a friend or 

2βΜ. E. Melvin, Royal Partnership, p. 15. 
30Systematic Theology, VII, 294. 
8 Kelvin, op, cit., p. 18. 
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partner; for since the servant is guided by orders, responsi
bility is lessened: but where honor and discretion are given 
full play, responsibility is increased. Clearly, then, responsi
bility to give does not lessen with the passing of the tithe 
system, but actually increases. Yet this new responsibility 
is of the most gracious character, neither marked by demands 
for any set amount nor exacting penalty in the event of 
failure. The* schoolmaster period of the law is over and men 
are now ready to develop a sense of responsibility in handling 
the things provided by the Father, in cooperation with Him.82 

Love as a motive. In yet another realm do the Old Testa
ment tither and New Testament steward differ. Though 
many motives, often of a sensual character, existed for 
paying tithes, but one can be traced in New Testament 
giving, and that is love. Where giving stems from any other 
source it by so much falls below the New Testament stand
ard. This we have already noted in the basis for giving set 
forth in 2 Corinthians 9:7 and other passages. Yet many 
feel that without prescribed standards love will not be 
strong enough to support giving, and the treasury will 
surely suffer. This is but saying that law is stronger than 
grace; a sense of duty more powerful than love. Is it true? 
Never! God wants no gifts which are given from a sense 
of duty. Until the soul can be awakened to a degree of love 
and gratitude to God for the riches of His grace and glory, 
all such gifts were better left unbestowed. 

It is right at this very point that the practice of tithing 
presents a real danger. How can a soul be really awakened 
to the full sweep and power of grace-giving while bound in 
thought and practice to a system which prescribes a stipu
lated amount and regards the payment of it as a duty and 
debt? For a pastor to enjoin tithing upon his people is to 
cast a spiritual blight on them and mçtke them, to that 
degree, babes in spiritual truths. It may be true, for awhile, 
that tithing will augment the coffers of the church, but it 
will also effectively block the way to real partnership with 

*Loc. cit. 
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Christ in giving, and will eventually result in reduced rev
enues as the sense of duty wears thin. On the other hand, a 
pastor who has faithfully instructed his people in the priv
ileges and blessings of grace-giving will find them eagerly 
looking out for excuses to give, that they may the more 
fully enter into the joy of their Lord. "This, then, is 'Royal 
Partnership'—to be invited by Him to manage His property, 
to divide profits, to share losses, to accumulate and admin
ister with Him, and to partake of the benefits of the blood 
covenant at the communion table, and share with Him the 
'glory that shall be.' Can any man, then, look upon such a 
relationship lightly?"33 

Partners in Christ's present work. No higher calling 
exists than this. Under grace, each believer is called to look 
at a bleeding and benighted world through the compassion
ate eyes of his Lord; to behold the multitude "scattered, as 
sheep not having a shepherd," and to so administer his 
trust as to speed the word of the gospel to dying men every
where, and build up the household of faith. In all this, he 
may confidently rely upon the Holy Spirit to guide him in 
placing his gifts aright, and he must learn to heed the voice 
of the Spirit rather than the wheedlings of men. 

II. THE PRIESTHOOD OF THE BELIEVER 
Manward, as has been observed, the New Testament 

believer is pictured as a steward, dispensing his Lord's 
treasures. But in a Godward sense he is viewed as a priest 
offering sacrifices to his God. The epistles describe four 
forms of sacrifice which the believer-priest may offer. The 
first, the presentation of the body as a living sacrifice, is 
mentioned in Romans 12:1. This is nothing less than the 
surrendered life, which we have previously seen to be the 
root of all grace-giving. The other three sacrifices are men
tioned in Hebrews 13:16-16 which reads : "By him, therefore, 
let us offer the sacrifice of praise to God continually, that 
is, the fruit of our lips giving^ thanks to his name. But to do 
good and to communicate forget not: for with such sacrifices 

*lMd.t p. 23. 
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God is well pleased." Praise to God for Hisl blessings is here 
listed as a "sacrifice" along with good workk and "communi
cating." This, as we saw in the exposition of Galatians 
6:6-10, means sharing or giving. On this verse of Hebrews 
John F. Walvoord writes: "The fourth sacrifice is the sacri
fice of substance (Heb. 13:16). This sacrifice regards all 
earthly goods as a solemn trust to be used to the glory of 
God. While the New Testament saint is under no legal ar
rangement involving payment of specific fractions of his 
total worldly goods, it is clear from Scripture that giving 
should be (1) systematic; (2) regular (1 Cor. 16:2); (3) 
proportional (1 Cor. 16:2); (4) sacrificial (2 Cor. 8:2); (5) 
liberal (2 Cor. 9:6, 13); (6) cheerfully given (2 Cor. 9:7); 
(7) trusting God to supply our needs (2 Cor. 9:8)."34 

This priestly giving is viewed as specifically delighting 
the heart of God. As a steward-partner a believer may, if 
faithful, merit the praise of God; but as a priest he may 
constantly delight His heart by cheerful and generous giving, 
for in such giving God isees the same spirit that moved the 
Son of His love to give Himself to the last drop of His 
heart's blood. 

This priestly standing before God is a privilege never 
dreamed of by the Old Testament saint. True, there were 
priests who ministered before the altar daily, and one, 
the high priest, was even permitted into the holy of holies 
once a year. But these were mere »shadows of that blessed 
estate to which all believers have now come in which, in all 
boldness, they may enter into the holiest by the blood of 
Jesus through a new and living way. This is that "grace 
wherein we stand" by which God seeks to perfect in every 
believer corresponding graces to those found in His Son.85 

III. PROBLEMS ANSWERED 

In a treatment of this sort, where only a general survey 
of the subject is attempted, there are often many problems 

34"Christology Notes" (unpublished ms), The Dallas Theological Seminary, 
p. 107. 

a5C. I. Scofield, The Scofield Reference Bible, note, p. 1320. 
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that may arise in a reader's mind, that are not specifically 
answered in the text. This is certain to be the case when a 
long-prevailing and established custom is challenged, as in 
this instance. To help, therefore, to a clear apprehension 
of the distinctions obtaining between grace-giving and tithing 
as they relate to the opposing principles of law and grace, 
it may be well to consider briefly some of the questions 
which might naturally arise out of this discussion. Some of 
these are questions that the writer has often heard asked, 
while others are of a more theoretical nature. 

Q. Did not Christ commend the tithe in Matthew 23:23 
in the words, "These ought ye to have done"? 

A. Yes, He did commend it to those Jews whom He was 
addressing; but this was before the Cross while the old 
order was still in effect, as His own life of legal obedience 
testifies. No command or exhortation to tithe can be found 
in Acts or the epistles. 

Q. Why do so many testify of great blessing in tithing? 
A. It is not tithing in itself that results in blessing, but 

regular, systematic, and proportionate giving. These basic 
principles reappear also in grace-giving, but beyond these 
the two are vastly different. Tithing is a debt, grace-giving 
is uncoerced; tithing demands a specific proportion, grace-
giving leaves the amount to the believer's conscience ; tithing 
is based on duty and obligation, grace-giving issues from a 
heart of love; tithing is paying rent, grace-giving is sharing 
a partnership; tithing satisfies the demands of God's law, 
grace-giving delights His heart. 

Q. What harm is there in tithing? 
A. Since tithing is a legal principle and the believer is 

to live by grace, the tither is by so much living below his 
privileges. To practice grace-giving is to learn grace-living: 
how to realize the full value of one's heaven-high calling, all 
of which the tither misses. Further, he is not following the 
Word of God and stands in need of the admonition of 
Hebrews 5:12-14. 
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Q. If not ten per cent, how much of the income should 
be given? 

A. This the Word of God leaves entirely up to the be
liever to settle. If his heart is awakened to the love and 
blessings of God he will give every cent he can spare beyond 
that required for a moderate living for himself and family, 
and a reasonable savings fund. 

Q. Isn't tithing our responsibility? 
A. If you are under the law, yes! But if you choose to 

put yourself under a legal obligation, you should be careful 
to obey the whole law (Gal. 5:3). 

Q. Should our gifts all be given through the church? 
A. Not necessarily. Malachi 3:10 is most often used to 

support such a practice, but this was written to Jews under 
the law and has no reference to Christians. According to 1 
Corinthians 16:2, each believer is to "lay by him in store" 
(at home) a determined amount each Lord's Day from which 
he may distribute freely his charities. Much of this could be 
well handled through the church, but some, at least, should 
be given out personally that he might not lose the blessing 
of personal giving. 

Q. Isn't it true that the average tither usually gives more 
than the average non-tither? 

A. Yes, that is true, but only because so little instruction 
has been given in grace-giving. The following quotation 
well illustrates what can happen when New Testament giving 
is taught: "One church is a case in evidence. Molded through 
many years of spiritual instruction by its pastor, who was 
one of the greatest Bible teachers, this church never takes a 
public offering and almost never makes a direct appeal. Yet 
the treasury generally ends the year with many hundreds 
of dollars surplus. The gifts to missions in this same church 
are many thousands of dollars annually, and the financial 
support of all cared for by that church is generous and 
honorable."3· 

"Lewis Sperry Chafer, Spirit-Directed Giving, a pamphlet published by 
Dallas Theological Seminary, Dallas, Texas. 
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Q. Should not ten per cent be regarded as a minimum in 
giving, since a believer ought not to give less under grace 
than was required under law? 

A. There is some weight to this argument as certainly 
no Christian wants to fall below legal standards!, but ten per 
cent must not be made mandatory and no blame whatsoever 
attaches to a Christian who, because of circumstances, cannot 
give that much. 

Q. Is it not our duty, as Christians, to give? 
A. No, it is our privilege. If you give only from a sense 

of duty you may as well keep your money. God does not need 
it and does not want it. 

Q. What are some of the blessings of grace-giving? 
A. The delighting of God's heart; a partnership with 

Christ; helping to win lost souls; the thanks and gratitude 
of your brethren; the approval of a good conscience; laying 
up treasures above; and the words of Christ in heaven, 
"Well done, thou good and faithful servant." 

Q. Why should Christians give? 
A. Because they have freely received. The same warm 

thoughts of God's love that led Paul to say, "Thanks be 
unto God for his unspeakable gift," should lead each be
liever to express his love and gratitude by sharing with 
others. 

Q. To whom or what shall we give? 
A. This must be determined by the leading of the Holy 

Spirit, and He may be relied upon to thus lead. If in doubt, 
it is always well to pray for wisdom (James 1:5) concerning 
these matters. In the pages to follow some practical sugges
tions will be given on this point. 

THE GRACE OP GIVING 

It has been developed thus far that giving is one of the 
chief ministries of believers in this church age, and that it 
partakes as fully of the nature of grace as any of the more 
widely heralded doctrines such as justification or sanctifica-
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tion. It has been further noted that the tithe, as a part of a 
legal system, should have no part in a Christian's life and 
results only in spiritual immaturity when practiced. There 
has been traced out a full and complete system of grace-
giving in the New Testament, and the exalted position of 
freedom and power occupied by the Christian as a steward-
partner of Christ and a priest before the living God has 
been noted. There remains now but one necessity—to give! 

Believers should scarcely need an apostle James to tell 
them that faith without works is dead, for it seems self-
evident that any doctrine is a hollow mockery if it does not 
issue in deeds. And this is nowhere more certainly true than 
in the realm of giving. Yet it is this exceedingly practical, 
almost prosaic, matter of giving that is twice termed in 
scripture a "grace." Surely here the material and the spiritual 
join hands as nowhere else. One can plow fields, harvest 
wheat, wash dishes, sell stocks, build houses, write letters, 
sell insurance, or do any other of the common tasks that 
fill up the round of daily living, and he is not one whit 
bettered in his spiritual propensities; but the simple act of 
opening the pocketbook and giving of material substance 
in the name of the Lord often results in widened spiritual 
vision, increased joy, warmed hearts* awakened interests, 
deepened love for Christ, and enriched treasures in the 
world beyond. 

But it is the same pragmatic quality of this grace that 
requires the exercise of sanctified common sense in practicing 
it. As has been noted, money should not be thrown about as 
a drunken sailor would spend it. Neither is there any virtue 
in giving all one's money to the Lord's work and trusting 
God to pay the bills when they fall due. But by depending 
on the Spirit's guidance and exercising reasonable intelligence 
it is quite possible to escape the Scyllan rocks of wasteful
ness on the one hand and the Charybdisian maelstrom of 
fanaticism on the other. Here, as elsewhere, the greatest, 
spiritual benefits are to be gained only by a careful and 
thoughtful administration of God's gifts. 
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There may be confusion for some over what exactly is 
to be understood by the phrase, "giving to the Lord." The 
positive inference of Scripture is that it is any gift which 
is distinctly a work of love to others, done for the Lord's 
sake. This would include helping poorer relations when they 
are in need, as they have the greatest claim upon believing 
relatives; but it extends also into every realm of Christian 
activity. There are countless Christian works going on which 
call for help. Missionary agencies may well be put very close 
to the top of the list for they often demand the least and 
accomplish the most, and they represent the foremost work 
of the Christian in this age—that of witnessing to the lost. 
In addition to these, there are Christian colleges, seminaries 
and Bible institutes that vitally need support, as well as 
welfare agencies, rescue halls, Bible distribution societies, 
and many others. Indeed, the variety of calls for money to 
support entirely worthy causes that may come before a 
modern believer are so many and so frequent as to be bewil
dering. Oftentimes there will be honest perplexity as to 
which pleas should be responded to and which should be 
passed by. 

The following quotation from Donald Grey Barnhouse 
has many helpful suggestions on this point: "Since there 
are a thousand calls for every dollar which he [the Editor] 
has to give, if there is a drive for any cause which, if it 
came short of its goal, could expect the deficit to be met by 
the Rockefellers, the Fords, or the great corporations, he will 
give little or nothing to them. He gives enough to the Red 
Cross, for example, to get a sticker and keep the collectors 
at bay. But if there is a cause to which none of the secular 
foundations or the great millionaires or great corporations 
would give a penny, then he gives to such causes. He 
watches, too, to give to the causes which spend the least on 
advertising and which depend the most on God. The causes, 
even Christian, which send out the most circulars are the 
ones which get the least of his money. He looks at the annual 
reports and where there is too large a percentage of total 
receipts spent on office expenses, secretaries, and traveling 
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representatives, then he cuts down on them. It should go 
without saying that he gives nothing to any work which is 
not creedally pure. But in addition to pure doctrine there 
must be pure methods of running the work. All of these 
things are taken into account. The casual giver should be 
careful not to be moved by sentiment. Sometimes the visiting 
missionary with the glibbest tongue gets the biggest offering 
and the one who is doing the real work but who is tongue-
tied when it comes to asking for money goes on—on half 
rations. Those are the works which the Editor tries to 
reach."87 

But above all else there is to be an earnest seeking of the 
will of God in placing gifts, and a quiet dependence on the 
voice of the Spirit. It is only when giving is made a part of 
the great, divine faith-system that the soul learns to experi
ence one of its richest blessings. Grace-led Christians ought 
then to learn to function in this sphere. The whole financial 
philosophy of this world may be summed up in the little, 
mean word get. But the ideal and essence of heaven is ex
pressed in the gracious word give. As citizens of heaven, 
believers are privileged to be much occupied with the heaven
ly work of giving, that they may the more be occupied with 
the Lord who gave. 

Great Falls, Montana 

37"Where to Give," editorial, Revelation, 19:2 (February, 1949). 
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